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VI. — The Vedic Dative Reconsidered. 
By Prof. E. WASHBURN HOPKINS, 

YALE UNIVERSITY. 

In his latest work, 1 Professor Delbriick has reaffirmed 
his interpretation of the dative as a case primarily without 
local or directive force. His acknowledged position as chief 
exponent of comparative syntax lends especial weight to 
Professor Delbriick's opinion; yet as regards the Sanskrit 
dative in particular, it is well to remember that the views 
of other competent specialists differ somewhat from his. 
Whitney, for example, rejected Delbriick's interpretation as 
being one opposed to the principles of syntactical develop- 
ment. 2 Professor Pischel teaches that the Sanskrit dative 
was a casus terminativus from the beginning and that from 
the " whither " idea came that of the final dative. He urges 
that these are the uses to which is applied what little remains 
of the case in Pali ; that in both the Pali and Prakrit ver- 
naculars the dative after a verb of motion shows the goal 
(" goes to heaven," " went to the forest ") ; and in support 
of this opinion he cites the authority of the greatest native 
grammarian, Panini (who practically recognizes the equality 
of dative and accusative as terminative cases). 8 Moreover, 
epic usage {e.g. gamisyami grhaya, " I will go to my home," 
Mbh. 8. 32. 51) corroborates Panini's statement. Again, 
Professor Speyer, whose works on Vedic and Sanskrit syntax 
make his opinion exceptionally authoritative, has also refused 
to admit as sufficient the reference-interpretation and holds 
that the dative from the beginning, " von Haus aus," was a 
" to " and a " for " case.* 

The classical student is at a disadvantage in regard to 
the dative's interpretation : first, because his Greek and 

1 Synkretismus, ein Beitrag zur germanischen Kasuslehre, 1907. 

2 AJP. XIIL 286. » BB. L 111 ft. 

* Vedische ttnd Sanskrit-Syntax (1896), p. 13 (references to the views of 
other scholars, Both, Jacobi, Mtiller, will be found here). 
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Latin datives are not pure cases, and, second, because he 
has to draw his information from a source where things are 
largely taken for granted (without recapitulation of material 
previously presented), or, if he turns from the Grundriss 
to the basic Syntaktische Forschungen, he finds statements 
likely to be misleading to one not in touch with Vedic litera- 
ture, — a body of documents wherein the dative is found in 
a fairly uncontaminated condition, — for he has to depend 
largely upon an interpretation unintentionally colored by the 
peculiar theory of its author. 
. Let us suppose, however, that the classical student asks 
himself whence arose the interest-theory of the dative. As 
he pursues his way through the evidence, he finds that 
the theory and the examples supporting it revert in great 
measure to Gaedicke, whose Ber Accusativ im Veda (1880) 
appears to have converted his teacher from an earlier inter- 
pretation (according to which "die grundbedeutung . . . 
ist die neigung nach etwas hin ") to the " geistige Auffas- 
sung," now advocated. 1 But in Gaedicke's pages the inquisi- 
tive reader will find need of overhauling the evidence, lest 
original errors, by repetition as uncontro verted statements, 
become apparent axioms. An example or two will here 
be in place. 

" Hatte der Dativ," says Gaedicke, p. 140, " das ' wohin ' 
explicite ausgedruckt, so miisste . . . ein mahyam (dat.) 
gaccha, ' komm zu mir,' gewohnlich sein, nicht . . . mam 
(ace.) gaccha." The implication is that whereas one says 
"come me" (ace), one is debarred from saying "to me" 
(dat.), or its equivalent. Now one reads but little of the 
Rig-Veda before finding such dative phrases as these: 
ganta nunaih no 'vasa yatha pura . . . kanvaya (dat.), 
" come with help to us now, as of old (ye came) to Kanva," 

1 Compare KZ. XVIII. 100 ; 8F. V. 140 ; Grundriss, III. 185. Delbruck's 
first theory, definitely set forth in 1869, was opposed by Hubschmann, Zur 
Casuslehre (1875), whose counter-view should in turn be compared with the 
work of Rumpel, Casuslehre (1845) ; but it was Gaedicke's little book which 
caused the final adoption of the theory that the dative expresses only concern 
or interest. 
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1. 39. 7; vartir asmabhyam yatam, "come the way to us," 1. 
117. 2. The explanation is of course that the author, because 
in the same clause the gods are asked to come " with help," 
interprets the datives as " for " datives and so ignores instances 
of this sort. 1 But whether this be the interpretation is just 
the question to be settled, and parallel expressions in such 
circumstances by no means justify the assumption that the 
dative is one of interest only. For example, in RV. 8. 26. 
14/15, " come the way to us, seeking us," asmayu, asmabhyam 
yatam vartis, implies motion toward. Such is, too, the natural 
meaning of a verb of motion with a and the dative; e.g. agatam 
asmabhyam, "hither-come to us," ib. 7. 94. 7. So in TS. 2. 
6. 6. 2, after " come hither unto us " (ace), upa na a vartasva, 
follows havyarh no vaha (naturally), "bring to us (dat.) the 
oblation," not for us. 

Nothing is more usual than to invite the gods to come 
to the sacrifice. In such cases we are told that we should 
translate "come in reference to the sacrifice." So Gaedicke 
denies a " wohin " meaning, except as a later idea, to such a 
clause as " fetch the gods to the sacrifice " (SB. 1. 4. 2. 16 ; 
despite Gaedicke, correctly translated "to" in SBU.). The 
importance of this example lies in the fact that in such a 
clause "sacrifice " is virtually as much a designation of place 
as is Mass in our "go to Mass." In the Rig- Veda itself the 
gods come (are led) by song unto the sacrifice (ace); e.g. 
yajiiam uhathUr gira, 8. 26. 15, or the god is "led forth 
toward the sacrifice" (dat.), yajfiaya (pra)nlyate, 10. 176. 
3. In the same way the god is said to " come up to " the 
(ace.) sacrifice, 7. 1. 12. 

That a place-dative is not so common as a place-accusative 
lies in the nature of both cases. The attainment of the goal 
is marked by the latter, and the vague directive marked by 
the dative is naturally less often utilized by those speaking 
of reaching a place ; but datives of this kind, though rare, 

1 Cf. "come (hasten) to," with dat., RV. 1. 5. 5; 9. 21. 1, etc. In Old 
High German (Synkretismus, p. 57), "my messengers will come (to) thee" 
(dat.), boton quement mine thir, thir is explained likewise as a dat. of 
respect passing into aim. 
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appear as early as the Rig- Veda. Thus in 10. 9. 3 1 we 
read : — 

y£sya ksayaya jinvatha 
iCpo janayatha ca nas, 

"toward whose house (dat.), O waters, ye hurry (us) and 
cause us to come." Translators undisturbed by theoretical 
syntax take the first clause in this, one of its traditional 
(S. nivasartham) meanings, "zu dessen Sitz ihr eilend 
naht " (Grassmann), " zu des wonort ihr uns sendet " (Lud- 
wig). Gaedicke also translates ksaya as " Sitz," but the 
" to " dative was an obstacle to be removed. The removal is 
effected in this way: first, the ca, "and," which connects the 
two clauses, is omitted ; then the probable " us," to be sup- 
plied from the second clause, is ignored ; and finally, to 
jinvatha, which never in the Rig-Veda is used in this sense 
with a dative alone, is ascribed (after Weber) the meaning 
" favor " ; although " hasten " or " urge " is the normal Vedic 
meaning, and the dative after the causative of jan (see 
below) is also not unusual with a dative. The place is 
here construed exactly as is an abstract " wealth," raye, with 
the same word, either with pra, " forward," jinvatu pra raye, 
" hurry forward toward wealth," 6. 49. 14, or without pra, 
" urge one to power," 8. 22. 7 ; so " urge (hinvire) one to 
commensality," admasadyaya, 8. 43. 19. 

The word "house" used above derives from ksi, "reside," 
and " residence " not " power " (a later development from 
the idea of " sit on," " own," " rule," as in sedeo and pos- 
sideo) is the regular meaning in the Rig- Veda. 2 Nor is 
the instance already given unique. In 9. 9. 2 we read of 
Soma " flowing toward the god's residence," pra-pra ksayaya 
panyase . . . arsa, which is translated correctly by Grass- 
mann, "auf, strome zum beriihmten Sitz." The ksaya is a 
concrete place, as in 8. 2. 7 or 9. 82. 3, where the god " takes 

1 Here and in the following, unless otherwise marked, the reference is to 
Aufrecht's second edition of the Rig- Veda Sariihita. 

2 Sayana assumes the meaning "lordship" for 7. 46. 2, but this is not a 
possible assumption in the case above. It is a mistake on Grassmann's part 
to render the word in this later sense at 9. 109. 3 (Ludwig, wonen) ; as it is 
to render it " possession " in 10. 9. 3 = A V. 1. 5. 3. 
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his seat (residence) upon the hills." It is the same ksaya 
that in the epic designates not only god Yama's home or 
realm, but also the common house of a robber, as in M bh. 
12. 168. 32, tasya ksayam upagamya, "coming up to his 
house." Parallel passages fully sustain the directive thought 
in ksayaya. Thus in 3. 40. 4, tava pra yanti ksayam (the 
Soma-drops), "go forth into (the god's) residence" (ace). 

The parallelism here brought out between the dative and 
accusative brings me to the next example. Professor Del- 
briick (Gaedicke, p. 139 ; SF. V. 144) maintains that when 
a Vedic poet says a hymn " shall go forth to Vishnu," we 
ought to translate "stride forth — in honor of Vishnu." 
There is a large number of similar cases, all interpreted in 
the same manner. (" Stride forth " is a phrase by itself.) 
In every situation it is of course possible to translate by " in 
reference to," just as an instrumental might be rendered as 
a reference-case in such a phrase as " increase with riches," 
or a genitive in "full of Soma." But it is a little difficult 
to believe that the Vedic poet who begs the Fire-god to 
send the soul of the departed friend forth to the Fathers, 
pra hinutat pitfbhyas, means in honor of these Fathers, 
or makes only a vague reference to them; since the de- 
parture of the soul toward the Fathers is specifically dis- 
cussed and the Fire-god is also prayed to " give over " the 
soul to them, pari dattat pitrbhyas, 10. 16. 1 and 2. So 
when one is " given over to death," 10. 59. 4, or when Death 
" makes the life-breaths go to the Fathers," as is expressly 
stated in A V. 18. 2. 27, asun pitf bhyo gamayam cakara, the 
dative cannot be merely a case of concern. 

Now in order to prove that the meaning native to the dative 
as handed down elsewhere and in India itself is quite devoid 
of directive value in all these " go," " send," and " give " 
terms, it ought to be possible to show that the directive idea 
in similar circumstances is something foreign to the Vedic 
poet's way of thipking ; that he did not conceive of food 
and song as "going to the gods." If, on the contrary, it 
can be shown that the prayers, hymns, oblations, etc., of 
the poet were thought of as ascending toward or as going 
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directly to the gods, then the force of the personal dative in 
such circumstances must be weighed together with parallel 
usage. So, to take up the former example again, after 
" forth shall go " stands the objective in the accusative, as 
in 8. 19. 27, devan etu pra no havis, " to the gods shall go 
forth our offering," where " gods " is accusative ; or in 1. 9. 4, 
pr&ti tvam lid ahasata, (the songs) "go up toward thee." 
The locative is used in somewhat the same way, asya sloko 
divi 'yate, 1. 190. 4, "his praise goes to heaven," preceded 
by " unto him (the god) go the songs," the accusative being 
reinforced by upa, thus, tam upa vacah sacante. There is a 
steady interchange between the accusative, tvam sasvanta upa 
yanti vajas, " all foods go unto thee," 7. 1. 3, and the dative, 
asmai pra stoma yanty agnaye, " to this Agni go forth the 
praises," 8. 103. 6. Both food and praise are offered in the 
same way. Compare 1. 61. 1, asm a id u pr& tavase turaya 
prayo na harmi stomam mahinaya,"like food I offer him (dat.) 
praise." Again, it is quite as much in accord with Vedic 
diction to express the idea of " casting at " by a dative as by 
an accusative. If the thunderbolt "cast (at) him" (dat.), 
1. 103. 3, is found to go "unto him," abhy enam vijra . . . 
ayata, 1. 80. 12, why is it not to be explained as " cast at " 
or "toward him," as in the case of the parallel objective 
genitive? Since the accusative is used of the person to whom 
the hymns attain, there is an antecedent probability in favor 
of the assumption of direction in the parallel dative. So 
pra visnave susam etu manma, 1. 154. 3, and pra vo mahe 
matayo yantu visnave, 5. 87. 1, " forth may your hymns go 
toward great Vishnu," should, it would seem, be interpreted 
in accordance with the hint offered by 3. 54. 14, visnum 
stomasas . . . gman, where the god is the direct (ace.) 
object of " go," and 7. 36. 9, acha'yam vo maruto sloka etv 
acha visnum, "on toward you, Maruts, on toward (ace.) 
Vishnu go the laud," with "for" merely implied by the 
directive adverb (see below). Just as we have the dative 
after " come," so we have the locative, either as case or as 
adverb, asmatra gantu, " come among (to) us," 8. 63. 4 ; 
devatra havyam ohire, " took the offering to the gods," 8. 19. 1. 
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It seems to be assumed (cf. Synkretismus, p. 199) by 
advocates of the dative of concern that only verbs mean- 
ing go and follow can be counted as verbs of motion^ enti- 
tled in any way to set up a claim to a dative of directive 
character (as they usually take the accusative), all other 
verbs being excluded by their very nature. But this rests 
on a false analysis : " go " and " follow " are themselves with- 
out necessary complement, and so are " put," " set," " bring," 
and others, which, however, may imply directive movement 
as much as do ordinarily "go" and "follow." Thus with 
dha, " set," when the idea is filled out by a local form, da- 
dhane yajnam devata, " setting among(bestowing on) the gods 
the sacrifice," 6. 70. 5. That a delicate difference is felt 
between locative and dative after this word, as between the 
locative and genitive objective, may be admitted ; but it is 
highly improbable that so gross a difference exists as is 
expressed by a local objective and a vague "concern" in 
such parallel phrases as rayim no (dat.) dhatta, "set wealth 
us," 1. 85. 12 ; rayim asmasu (loc.) dhatta, 1. 64. 15. In 
both cases the verb moves its object " (set) send us- ward 
wealth" and "send upon us." Compare sunave bhagam 
adhat, "bestowed a share the son" (dat.), 2. 38. 5, but 
dadhad rayim mayi (loc), 9. 66. 21. There is no restric- 
tion here to the personal dative : ta na Qrje dadhatana, mahe 
ranaya caksase, " (set) bring us to strength, to see great 
joy," 10. 9. 1 ; suktaya vacase vayo dhas, " set strength to 
the hymn " (dat.), 9. 90. 6. Compare also : " bestow (set) 
our sacrifice on the immortals " (loc), 3. 21. 1 ; " bestow (set) 
praise and sacrifice on" (loc), 5. 52. 4; "who set (give) 
praise to " (dat., ye dadhate . . . stomam rudraya), 5. 41. 2 ; 
"set (give) a sign to the people" (dat.), 7. 34. 6. 

Compare (dha) : rayim dhatta martyaya, " give wealth to 
man" (dat.), 10. 15. 7; yad dha martyesu, 
" what you bestow on men " (loc.) 3. 30. 3. 
(dhar) : rayim grnatsu dharaya, " bring wealth 
upon the singers" (loc), 8. 13. 12; yada mah- 
yam didharo bhagam, "when you brought me 
(dat.) a share," 8. 100. 1. 



94 E. Washburn Hopkins. [1906 

Observe, too, that this latter verb takes the dative when 
meaning " belong to " and " owe (money) to," in which sense 
the dative interchanges in Sanskrit with the objective geni- 
tive, and that in BA U. 4. 3. 19 it takes a place-dative after 
the reflexive middle, " the weary bird bears itself to its nest " 
(dat.). I cannot see that the character of what is offered, 
given, brought, etc., affects in any way the production of a 
dative after it. The dative stands after " bring (us) wealth," 
for example, - exactly as it does after "bring (us) help." 
It is not the idea of " help " that brings out the dative. 

Verbs signifying " give over to," like those meaning " give," 
" bestow," are often strengthened by directive adverbs, as in 
ma no agne 'virate para das, "give-away to," with dative, 
7. 1. 19; ma kasniai dhatam abhyamitrine nas, "give unto," 
1. 120. 8. So " give " = " surrender to," "give us not to 
misery," ma jasvane no rarithas, 6. 44. 11. The directive a 
points the way, but it does not induce the construction : 
vamam asmabhyam vaksi, 7. 78. 1 ; avahanti bhury asma- 
bhyam saubhagam, 1. 48. 9 ; both meaning " bring(ing) us 
good (luck)." Compare asmai pra-yansi and yaya praty 
asmabhyam yansi, 1. 61. 2 and 63. 8, where the adverbs 
"forth" and "unto" with "offer" (give) have the value of 
pro and irpds, and compare these again with the same verb 
used alone with locative or dative indifferently : rayim ya- 
chata, 'smasu, asmabhyam sarma yachatam, 4. 51. 10; 1. 17. 8; 
and especially 1. 85. 12 = 6. 51. 5, where asmabhyam vi- 
yanta, " extend us (protection)," shows the dative, with 8. 47. 
10, tad (sarma) asmasu vi-yantana, where the same verb has 
the locative. The dative also has its locative equivalent in 
the infinitive, which has either case {e.g. loc. in -sani, like 
imper. dat.) without distinction. In 1. 140. 12 "give to" is 
followed by " chariot " and " house," rathaya navam uta no 
grhaya . . . rasi, impersonal datives of the recipient. 

The line is faint — or is there any? — dividing place, final, 
and infinitive datives : " urge (call) to the sacrifice, to the 
house, to wealth, to think, to (a) share, to strength, to drink, 
to aid, to the milking, to conquer, to the gods," — they are 
to the Vedic speaker all one dative, differentiated only by 
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the thought with which they are associated, however many- 
be the categories the modern analyst may make of them 
(cf. 1. 45. 9; 6. 45. 7; 7. 34. 6; 8. 45. 9; 71. 5; 9. 36. 3; 
1. 111. 4; 27. 11, etc.). In 1. 85. 12 yachata 'dhi is joined 
with the dative dasuse, and in 10. 64. 2 with the locative 
appears the same combination, devesu me adhi katna ayansata. 
In the latter, the force of the adhi cannot well be ignored as 
instrumental in strengthening the verbal, "my desires ex- 
tended to the gods." So in the former, "extend to or over 
the worshipper " (your protection). Compare also mahyam 
. . . yuktan anusesidhat, " driving the yoked ones along me- 
ward," 1. 23. 15 ; tiibhyam anu . . . dhayi, " yielded (given 
along) to thee," 6. 20. 2 ; asmabhyam ca saubhagam a yajasva, 
"bestow luck hither us-ward," 8. 11. 10. 1 

The question of dative construction with compound verbs 
has not yet been thoroughly treated ; but the scattered data 
available point to the dative being often felt after compound 
verbs as if it were influenced by the directive bearing of the 
combination; as when a-yat, "strive after," takes a dative 
in 10. 29. 8, though yat alone (except caus.) dobs not; or 
when, though yan, "going," is not construed with -hatyaya, 
the dative is found after this form combined with directives. 
Compare, for example, 1. 103. 4, upa-pra-yan dasyuhatyaya 
(dat.), " coming-forward-unto demon-slaying," and the same 
combination followed by the accusative in 1. 74. 1 ; 7. 44. 2. 
" Extend forth " (to a man or a house) is a phrase express- 
ing motion and is followed by the dative or locative, yat te 
datram asty asmabhyam tat . . . pra yandhi, asme pra 
yandhi, etc., of a gift extended (given) to the singers, 3. 36. 

1 Compare 10. 128. 3 and 4: mayi . . . ayajantam and mahyam yajantu; 
8. 23. 17, ayajfiii tva manave ; 10. 82. 4, ta ayajanta dravinam sam asmai. 
In Mbh. 13. 31. 10, yajanti ksitim = give. " Opfern " becomes "offer." Worth 
noticing is the fact that to the native sense the div6 na which precedes 
tubhyam anu dhayi (above) is a parallel objective, "was yielded to thee (dat.) 
as to the sun" (gen., was yielded). So Sayana, and perhaps rightly, since 
the objective genitive is upheld by 1. 113. 2, asyas (S. usasas) after araik 
. . . sadanani (in 1, usase), and a change of case (see Speyer, VSS. § 82, and 
the note on p. 97, below) is not disliked. In 3. 63. 18 and 7. 24. 5, loc. and 
dat. interchange in the same verse after dha, " bestow " ; cf . 7. 32. 18, where 
genitive interchanges with accusative ; 10. 33. 6, etc. 



g6 E. Washburn Hopkins. [1906 

9-10 ; pra, 'smai yachatam . . . chardis, 8. 9. 1 (without 
pra, e.g. sarma yachata asme ksayaya, " to us, to the house," 
or " to our house," 4. 53. 6, an illustration, ksaya again being 
" house," not abstract, of how an " ethical " dative may arise). 
The final dative lurks in "extend (pra taris) our age to 
life " ( = live ; " so that we may live "), 8. 48. 4, direction 
becoming ' final.' 

A very good example of the dative as approaching the 
sense of an accusative with directive adverb is furnished by 
the use of the dative after ni, " lead." We have " lead among 
the gods " (the sacrifice), where devata is the instrumental 
in locative relations, 4. 58. 10 ; but also "lead us unto (ace.) 
the better," asman nayata vasyo acha, 5. 55. 10 ; " leadest 
us unto bliss," acha, ca nah sumnam nesi, 8. 16. 12; "leadest 
into the will " (power, of the foe), vasam nayase, 10. 84. 3 ; 
with pra, "forth," pra nesi abhi vasyo asman, "leadest us 
forth unto better," 1. 31. 18 (so 6. 61. 14, abhi without pra). 
In all these the verb carries to the (locative) and (accusative) 
object, and so it naturally does with the dative, yam . . . 
praninaya mahate saubhagaya, " whom it leads forth toward 
great bliss," 3. 8. II. 1 The only difference between agne 
naya raye asman, " O Agni, lead us toward wealth," 1. 189. 1, 
and abhi no vasu naya, " lead us unto wealth," 6. 53. 2, is 
that expressed by the English preposition with which I have 

1 This phrase is generally associated with words expressing or implying 
motion. Thus, nas . . . mahe" saubhagaya pra yandhi, "further (hold 
forth) us to great bliss," 7. 75. 2; arvacin6 revate saubhagaya, "turned 
hither toward rich bliss," 10. 116. 2; vardhatam mahate saubhagaya, "in- 
crease to great bliss," 1. 164. 27 (cf. 9. 51. 4, vardhayan mddaya stotaram, 
"causing the praiser to increase unto joy") ; sam bhrataro vavrdhuh sau- 
bhagaya, " the brothers together grew to bliss," 5. 60. 5 (cf. mahayayyaya 
vavrdhus, "raised to joy," 10. 122. 7) ; indram madaya vavrdhus, "roused 
(raised) Indra to joy," 9. 106. 8. Similar is uc chrayasva mahate saubhagaya, 
"incline (address thyself) to great joy," 3. 8. 2. Much rarer are the cases 
where the dative represents a more remote objectivity, avocama, VS1. 11. 5 ; 
y&t ksdyathah, "inasmuch as ye rule (i.e. as your rule tends) to bliss," 9. 
95. 5 ; agann Indram mahate' saubhagaya, " Soma has got into Indra to (his) 
great bliss," 9. 97. 5, and they may all well belong to a period when the 
phrase is stereotyped as a final dative. With the use of vrdh, "grow," and 
the dative compare y^bhir auksad vrtrahdtyaya, "whereby he waxed great 
unto slaying the demon," 10. 55. 7 and the use of bhu below, p. 98. 
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rendered the two clauses. If no "toward" suffices, then 
the accusative must be used, tamah pranitas, " brought (not 
toward but) quite into darkness (blinded)," 1. 117. 17 ; 
samudram jaganvan "gone into the sea," ib. 15; but te 
samudraye 'va sindhavah, giro . . . irate, " toward thee (dat.) 
as rivers (rush) toward the sea (dat.) rush our songs," 8. 
44. 25. Here, where the dative of a locality is unmistakable, 
the adherent of the "geistige Auffassung" has to shelter 
himself behind the assumption that the only reason for " sea " 
being in the dative is that it is thought of as a person 
(Gaedicke, Aceus., p. 139). Yet why should the dative sea 
be personified when the same image with other cases is a 
commonplace? Thus, in 6. 19. 5, "the paths of wealth unite 
in him (loc.) as rivers in a sea," samudre na ; * in 1. 190. 7, 
"the songs go together unto him (ace.) as rivers unto (into) 
the sea" (so 1. 56. 2; 6. 36. 3; in 1. 71. 7, again, "foods 
come unto Agni as rivers unto the sea"; so 3. 46. 4). In 
all these we have the same image, varying only by the use of 
the case expressing the degree or nature of the union, as is 
done by acha in 6. 30. 4, avasrjo apo acha samudram, " lettest 
out waters unto the sea" (the ace. alone in 8. 3. 10, yena 
samudram asrjo mahir apas). The dative gives the direction, 
prataryavanam . . . vise-vise, " coming early to every clan," 
10. 40. 1 ; the accusative the entrance, visa ajigati, (the gods' 
car which) " enters the clans," 1. 117. 2. 

In 10. 58. 2 the directive sense is not only very clearly 
expressed by avart (ad-vertere), but is emphasized by the 
addition of "here" (on earth) in opposition to "sky." The 
verse reads : " your spirit, which has gone far away into the 
sky (ace), we turn hither toward the house (dat.) here, to 
life (live)," a vartayamasi 'ha ksayaya 2 jivase. So avart is 

1 Cf. 3. 36. 7 and Bloomfeld, JAOS. XXVII. 77. Here loc. and dat. 
interchange. Compare the note above, p. 95, on exchange of cases and 8. 43. 
17, " my songs go unto thee (ace.) as cows into the stable (ace. ) to the calf " 
(dat.). Compare Prasna Up. 4. 7, "as birds betake themselves to a tree 
(ace.) so all betakes itself to the self" (loc.) ; perhaps, too, the genitive and 
dative after Idenya in the same clause, 1. 146. 5 (?). 

2 Sayana, nivasaya, "to the dwelling." Perhaps "to dwell," but anti- 
thetic. 
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used with an infinitive dative, " turn hither the god to give," 
8. 69. 17 (or with the ace., "turn unto enjoyment," "turn 
unto us," 1. 152. 7 ; abhya, 6. 19. 3). 

Again, as avart is "turn toward," so in 7. 104. 4, vartaya- 
tam divo vadham aghasansaya means "turn your weapon 
from' the sky toward (against) the sinner," x the locative idea 
being more strongly brought out in 5. 3. 7, adhi'd agham 
aghasanse (loc.) dadhata, "bestow the sin upon the sinner," 
though the verb and adverb of the last example also have 
the dative, as in 1. 117. 8, yan narsadaya sravo adhyadhat- 
tam, " when ye bestowed glory on (dat.) Narsada." In view 
of these parallels, punar nesad aghasansaya manma, 10. 
182. 1, can scarcely mean anything but "back to (or upon) 
the sinner lead his thought"; that is, let his evil design go 
back toward him, unto his own destruction ; and so Ludwig 
very properly translates : " er mache zuriickkehren zum bosen 
(dessen) anschlag." A striking proof is offered by AV. 10. 
1. 7, where the accusative is used, "against him (ace.) who 
says, 'go forth,' O witchcraft, do thou return," tain krtye 
'bhinivartasva. Cf. AV. 5. 14. 11 ; 4. 18. 2 and 4. So it is 
correct to render div6 asuraya manma pra bharadhvam, 5. 41. 
3, by " bring the thought to the spirit of heaven," as ferre 
and <f>epeiv take the dative, and the dative in Gothic translates 
(Rom. vii. 4), "bring forth fruits unto God," though in all 
these cases it is of course possible to interpret the dative, 
as does Delbriick, simply as one of interest ; which, however, 
is scarcely supported by the use of pratyafic in the parallel 
of 5. 12. 1, pra . . . asuraya manma . . . giram bhare 
vrsabhaya pratlcim, " a turned-toward song (to) the strong 
spirit (dat.) I bring." Compare the accusative, 7. 39. 1, 
pratici jurnir devatatim eti, with the same directive word. 

A verb of motion more or less pronounced is the counterpart 
of our "be," viz. bhu, <f>va>, "become," "become to," = "come 
to." Just as sampadyate "get to" (a person, dat.) is in San- 
skrit construed with a dative of that which one becomes, so 

1 On the antithesis between the " from " of the ablative and the " toward " 
of the dative, see below, p. 112. Compare also 10. 60. 10, " from Yama (abl.) 
I have brought the spirit to (dat.) life, not to (dat.) death." 
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with bhu one (be-)comes to a condition or to something or 
somebody objective (compare Sk. bharyayai kalpase, " thou 
becomest the wife"). For this reason there is a difference 
between the construction after asti, "be " and bhu, " become." 
The latter alone can take after it an accusative of the thing 
attained (a construction that cannot be evaded by making 
"did not get to the realm" into "become a realm," etc.), 
though in the Rig- Veda we have the objective expressed by 
the dative only. There is in this regard a marked differ- 
ence between the two verbs, the directive dative after asti 
being as unusual as it is common with bhu. Examples are: 
sadyo bhuvad viryaya, "at once he came to power," 1. 61. 
14 ; bhadram bhala tyasya abhut, " good came to her," 10. 
86. 23; abhut . . . vidhate, "came to the worshipper," 4. 
34. 4; suhavo bhutu mahyam, (every god) "become to me 
easily invocable," 5. 42. 16 ; tubhyam abhuma, " we have 
(come to thee) become thine," 6. 44. 10 ; ablmd u blia u 
anMve "light (be)came to the Soma-plant," 1. 46. 10; na 
yam ninyany acite abhuvan, "your secrets have not come 
to the foolish," 7. 61. 5. These are not simply datives of 
possession. So bhu used in compounds with directive words 
governs the accusative : amrtatvam abhi-sam-bhavanti, " they 
are born unto immortality," SB. 10. 4. 3. 10; ma tva praja 
'bhi bhut, " may children not come to thee," A V. 7. 35. 3. 

It is for this reason that we find te vayam uti abhuma, 
" we have come to thy help," 8. 21. 7, and other cases of the 
same sort ; but no case of uti, iitaj^e, with asti. Bhu stands 
parallel to vah, "bring," and other verbs of motion, taking a 
dative of the object. Thus, vaha bhagattim utaye, " bring 
gifts to our aid," 9. 65. 17; a no . . . yahi . . . bhava 
vrdhe, " come hither to us . . . get to help (us)," 7. 30. 1 ; 
tarn humahe, bhava no vrdhe, "him we call, do thou get to 
help us," 6. 46. 3 ; vain avase johavimi, vrdhe ca no bhava- 
tam, 1. 34. 12; 1. 112. 24; marutvan no bhavatv indra uti, 
"Indra with the Maruts shall come to aid us," 1. 100. 1. 
In all these cases bhu is used as it is in a gahi na utaye, 
" come to us to aid," 8. 34. 6, and it is quite characteristic 
that out of all the hundred cases of dative uti (utaye) not 
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one stands after asti alone, as it stands after bhii (in 6. 29. 6 
the dative depends on the verbal connected with astu). 

Similarly, jan, in ajanista utaye, " he was born unto help," 
jajaniis ca rajase, "they produced him to rule," etc., has its 
accusative parallel. For example, in sriye jatah sriya a nir 
iyaya, " born unto beauty he has come out to beauty indeed," 
9. 94. 4, the context itself suggests what the parallel actually 
gives. For it is impossible to separate the dative here from 
that in jajfie viryaya, "he was born to heroism," 7. 20. 1, 
and its parallel in 7. 28. 3, mahe ksatraya savase hi jajfie, 
"he was born to power and to strength," which, however, 
has its parallel again in 10. 180. 3, indra ksatram abhi . . . 
ajayathas, " thou wast born, O Indra, unto power " (ace. with 
abhi). One might as well say that abhi here indicates refer- 
ence only, or is a " for" word. Perhaps so, yet its local bear- 
ing is not lost for all that. The same interpretation must be 
applied to like cases : " born unto slaughter," etc., as illus- 
trated in 8. 89. 5 ; 10. 95. 11 ; 1. 5. 6. Thus in 5. 83. 4, 
ira visvasmai bhuvanaya jayate, " strength springs up unto 
every creature," the idea is that of physical approach ; toward 
all the world comes the sap of life. So strong is the sense 
of movement in this verb that it takes the accusative like 
"go" or "come," papasah santo anrta asatya idam padam 
ajanata gabhiram, " being sinners, untrue, untruthful, they 
went to (were born unto) the deep place (hell)," 4. 5. 5. 
It is not feasible here to refer the verb to jfia, 'know,' as 
does Ludwig, as this root would have given ajanata. We 
must rather see a parallel to the use of yiyverai, in Od. 4. 
634, ifie Be XP € ™ y^jvercu, " desire comes to me " (like iKavm). 
Cf. Mund. Up. 3. 1. 10. The causative takes a dative of 
the objective, as in the example above, "cause us to come 
to the house," or as in 5. 58. 4, rajanam janaya janayatha, 
"ye bring forth to the people a king." A good illustration 
of how jan glides into the interest-notion may be found in 
AV. 1. 7. 6 : asmakarthaya jajfiise, " thou art born to our pur- 
pose " (for our sake) ; perhaps the earliest example (cited by 
Delbriick) of the periphrasis with arthaya to express interest. 

In regard to verbs of speaking, Delbriick ($F. V. 141) 
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lays down the rule that the accusative is regular and the 
dative is used of the person only when the meaning is " tell, 
communicate, make clear." This rule holds good for the 
Brahmanic period; but in earlier literature the dative is 
regular and shows no such limitations, the dative being 
used like an object accusative or (later) objective genitive 
with verbs of speaking. If anything, the dative is more 
common than the accusative in the Rig-Veda, as it is in 
the Avesta. 1 The objective genitive is not found, I think, 
with these words before the close of the Brahmanic period ; 
certainly not in the RV. or AV. Samhitas. 

With verbs of speaking there is also to be noticed the 
same interchange of dative and locative which is elsewhere 
significant. Thus words of praise are addressed " to " (dat.) 
or "at" (loc.) the object of laudation, as they may be ad- 
dressed "unto" (ace.) the god. In the same way the words 
which themselves mean "praise," "laud," "sing," take the 
dative or accusative in the earlier, but regularly the accusa- 
tive in the later language : stavamahe milhuse, 8. 46. 17 ; 
stavisyami tvam, 1. 44. 5 (as later) ; area, sakraya, arcanti 
tva, 1. 54. 2; 5. 29. 1 (sing) "praise to thee," "besing 
thee." Compare "sing a song to thee" (dat.), 5. 30. 6; 
"sing with songs unto Indra" (ace), indram abhy arcanty 
arkais, 7. 23. 6 ; 6. 21. 10 ; brahma tubhyam saiisi, 10. 148. 
4 ; dhamne nonumas, 8. 63. 11 ; abhi tva nonumas, 7. 32. 22 ; 
4. 32. 9, all meaning " sing to," and expressed either by the 
dative or by (its equivalent) abhf with the accusative. 2 

It is also of moment that the dative is so little of a " for " 
case that it cannot express the idea of " for " with words of 
speaking. It is necessary to add some such word as adhi, 
" about," to convey this thought, as in 1. 132. 1, adhi voca, 
nu sunvate, "speak for the presser." So adhi-brii means 

1 See on this point my article in the forthcoming (second half) volume of 
the JA08. XXVIII. 

2 Like a verb of speaking is construed garh, "complain," as used in 
4. 3. 5, kathS (tad) div£ garhase, "blame (complain about) that to the 
sky," followed by katha mitraya bravas . . . kad bhagaya, "how will you 
speak to Mitra, what will you say to Bhaga ? " (dat.). 
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"speak for, comfort," and adhi-ah is "bless." The dative 
alone with verbs of speaking gives no " for "-sense ; but 
"beg for" takes double accusative and personal dative, or 
loc. or dat. or genit. rei (see p. 113). 1 

Instructive is the so-called final dative after upa and brii, 
governing an accusative of the person addressed : " I call 
upon Indra (ace.) to slay (dat.) the demon," etc., where 
" slay " is a verbal (inf.) noun, 3. 37. 5. The explanation lies 
in the fact that upa-bru, like lipa-vac, means " call upon " in 
the meaning " entreat, encourage," so that the final is like 
the dative after " urge," etc., a directive. The adverb unites 
with the verbal idea, as admoneo either stands without com- 
plement or induces an infinitive or ad with the gerund, or as 
€TriKa\.ea> takes the infinitive. Call, " invite," takes a dative, 
"I call Indra to the famous one" (dat.), 8. 32. 4, prati 
srutaya huve. 

Analogous to the use of "speak" is that of "hear," in 
that the difference between the dative and genitive in the 
personal object has no element of concern in it; srnute 
dabhitaye is "listens (to) Dabhiti," as asmakam srnuhi is 
"hear (from) us," 10. 113. 9 (cf. 7. 68. 8); 4. 22. 10. 

1 Here may be mentioned the particle kam, which in its Slavic form has 
become a preposition with the dative (cf. KVG. § 849). It is stated by Pro- 
fessor Bruginann {loc. cit.) that kam is used after the (Vedic) dative when 
this is a " dativus commodi," as if it were used only thus, a valuable item for 
the advocate of the dative of concern. This statement, however, is only a 
partial presentation of the facts. Besides its use as a tag to a dativus commodi, 
kam is employed with abstract and infinitive datives, more so, in fact, than 
with the dativus commodi. This is true even of the Rig-Veda, while in the 
Atharva Veda it is not used with persons at all (independently of the RV.), 
only with infinitives and abstract words, drse 1 kam, jivanaya kam, ranyaya 
kam, etc., which cannot be assumed to be datives of advantage. So even 
with pronouns in the Rig-Veda (a few cases only), kam, like its Slavic 
counterpart, is more a quasi-directive than a "for" word (cf. agne manmani 
tubhya-kam [to be read] . . . juhve, "I offer a hymn to thee," 8. 39. 3 ; as 
in A V. 14. 1. 42 and 53, "to immortality," "to beauty," are used after the 
verbs "gird thyself," "arranged." The word kam (ka) is a formative 
in mamaka, asmakam, " (pertaining) to me," " to us" ; but its use in other 
situations (as an imperative ending, in unaccented form, and in Greek, «6»), 
precludes the notion that it was anything more than an emphatic or deictic 
particle like gha, used after pronouns (cf. iyuye, mi-ch, ye), but without 
special affinity with them. 
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With a the construction is the same : a karave srnota, " hark 
to the singer," 3. 33. 9 ; only the source-genitive fades out 
with the compound, and yasya a-srnvanti is " whom they 
listen to," 1. 190. 1, inseparable in meaning from a dative. 
By far the greater number of cases, however, exactly as in 
Sanskrit, have the genitive, either as source (cf. the ablative 
in Sanskrit) or as direct object (the genitive appearing, in 
my opinion, as a general objective earlier than is usually 
assumed), so that, unless compounded with a, the normal 
construction of the simple verb is with the personal geni- 
tive. In one of the only two cases with the dative the 
usual a may have been lost (sraddhamanasya precedes srnute, 
10. 113. 9). But at any rate, as with "say," the older 
dative is clearly disappearing in favor of another case as 
object, just as aicovco yields its (Homeric) dative to the 
genitive (cf. audio with early personal dative, later in dicto 
audiens). Probably the dative in all these cases, as also in 
German, where the personal dative or genitive is found with 
"hear," implies rather a "listening to,"- lightly connoting 
" obey " (a request), while the genitive connotes source and, 
with the omission of the accusative rei, the direct object of 
"hearing." Compare the dative with ob-audio, our "obey." 
"Bow (nam) to" (greet) takes the dative or prati with 
accusative, 4. 25. 2; 10., 128. 1; 2. 33. 12; apparently in 
the same sense (cf . med. sam-nam with dative = " obey "). 

Verbs meaning be angry, be kind, pardon, please, help, 
serve, desire, believe (trust), may take a personal dative, 
partly because of their adjectival nature, as when " angry at " 
is literally " hot," or " rough " to ; sometimes through the idea 
of motion toward, as when irasy (cf. Lat. irascor) is really 
" go for " ; 10. 86. 3, yasma irasyasi, " whom thou stormest 
against." With "please" are used both the personal dative, 
mahyam achan, "pleases me," 10. 34. 1, and infinitive, uce 
prche, 10. 40. 5, "to ask pleases (me)." The local sense 
is obvious in the dative with sraddha, credo, as compared 
with that in the locative of its synonym visvas. Compare 
srad asmai dhatta, "put trust to (in) him," 2. 12. 5; srad- 
dhitam indriyaya, "(we) trust to Indra's power," 1. 104. 6. 
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This verb in the middle takes an accusative, 1. 103. 3 ; later 
it takes an objective genitive or locative, as visvas (cf. 
visrambh with locative or with prati and accusative) also 
takes either genitive, accusative, or locative. Compare slagh, 
" trust," which takes a dative in its earliest (prose) construc- 
tion (middle voice, "trust oneself to"). Yet even sraddha, 
is explained in SF. V. 142 as taking an interest-dative, as 
are all the verbs of the list above. On the German side, 
as well as in Greek and Latin, verbs of this sort followed 
by the dative are common : scold, threaten, trouble, annoy, 
scorn, to be angry at, injure, hate, punish, as well as trust, 
please, serve, spare, suit, etc. (given in full in Delbruck's 
Synkreti&mus). " Desire," sprh (cf. vrsayante, 3. 7. 9), takes 
a dative of thing or of person : " they yearn not for sleep," 
"I yearned for him," etc., 8. 2. 18; 10. 135. 2, obviously 
object, as later with objective genitive. 

After adjectives, partly verbal, the dative, alternating in 
most instances with the locative or genitive, is used re- 
strictedly, generally after those meaning " favorable to," 
e.g. syona, sumanas, or words radically implying an objec- 
tive ; though the root is not always discoverable, as in siva, 
"favorable to," "kind to." 1 So suit, befit, favor, etc., in 
verbal form (kalpate) take a dative or locative in Sanskrit. 

Some adjectives only appear to govern a dative. Thus 
matsara, " intoxicating," is preceded by indraya in 9. 53. 4, 

1 The verb can, "be fond of," takes the locative ;canistha and caru, "dear," 
the locative and dative. In 7. 20. 8 canistha is construed with the locative 
of "kindness," as is caru (Lat. carus) with the personal locative in 9. 61. 9. 
The latter takes the dative in 2. 2. 8, presumably with a similar local bear- 
ing ("dear to"). A so-called adjective, hita, "dear," is a verbal, meaning 
" devoted to," literally our idiomatic " set on " a thing. It takes the dative 
like its verb. The adjective svadii, "sweet," also takes the dative (svad, 
"sweeten, please"). The adverb aram, "fittingly," follows less its verbal 
construction (loc.) than it adapts itself to its usual verb, " (be) come " with dat. 
Sumanas takes indifferently dative or locative, "well-minded to or in (regard 
to),"asme\ 3. 4. 1 ; nas, 18. 1. Its verb, man, "think," takes an objective 
either in dative infinitive form, " think to do," " in animo habeo," manye vain 
yajadhyai, "I intend to worship you," 7. 2. 7; or in that of a person to 
whom a hymn is dedicated, kad dhamne manamahe, " what shall we excogi- 
tate unto the power," 6. 48. 1, etc. 
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but the words do not mean "intoxicating to Indra," since 
the dative depends on the verb hinvanti in the same sen- 
tence, "they send to Indra the intoxicating drop." So in 
9. 63. 17, mrjanti . . . indum indraya matsaram (ib. 10, 
sificata), as madvan in 9. 86. 35 is preceded by indraya 
but followed by rnadyo madah sutas, " Soma is pressed out 
to Indra as an intoxicating joy." In 5. 51. 4 stands ayaih 
somas camii suto 'matre pari sicyate priya indraya, "here 
Soma pressed into the dish is poured out in the tub, the 
dear (Soma), unto Indra," where one might construe priya 
with indraya, were it not that the verb "pour out (to)" is 
regularly construed with the dative, (soma) indraya pari- 
sicyamanas, 9. 97. 14, whereas priya as regularly takes the 
genitive or the locative. 1 "Agreeable," justa (later with 
gen.) takes the dative, 1. 44. 4 ; 8. 89. 7 ; 9. 9. 2 ; 13. 8 ; 
109. 16 (not with loc. ; once, as "liked," with instr.). 

What is called the final dative (developing into causal) is 
used in the great majority of cases with directive words. " I 
call the friend like a cow to the milking " is infinitive dative 
with final implication, 6. 45. 7. I have already remarked 
that in more than a hundred cases of uti, Qtaye datives, 
though there are several after bhii (" become, come to"), there 

1 The verb pri also governs the genitive, but it is partitive, piprlhf madhvas, 
5. 33. 7. In cases where the dative is assured and priya only seems to govern 
it (8. 46. 29 ; 9. 96. 9), or where the dative form is uncertain {e.g. te, 3. 32. 
12), the construction is also dubious. Hence Delbruck, 8F. V. 146", admits 
no certain example of priya, 0(\os, with the dative. But priya takes the dat. 
in AV. 12. 2. 34 ; 19. 32. 8 (cf. ib. 12. 3. 49). The dative is found before the 
compound abhipri in 9. 31. 3, tubhyam vata abhiprfyas tubhyam arsanti sfn- 
dhavas ; but the context perhaps favors dependence on a suppressed verbal 
form.. I think, however, that the superlative prfetham in idam namo rudraya 
prestham, 7. 36. 5, governs the dative and am inclined to think that the 
comparative pre"yas does also in idam pr^yas astu te, 1. 140. 11, and that, 
accordingly, priya in doubtful cases may (as in Avestan, fryO) follow the usual 
construction of " dear " words and take a corresponding dative. Though it is 
construed regularly with the genitive in later literature (since it is really a 
gerundive adjective and means " loved of " rather than " dear to," as in Mbh. 
8. 94. 47, sada strinam priyas, " beloved of women"), the concurrent loca- 
tive shows the passive sense in abeyance as early as the Rig- Veda. It thus 
(with loc.) means "fond of" in Rig- Veda, as in the epic compounds, atithi- 
priya, aksapriya, " fond of guests," Mbh. 13. 93. 8, " fond of dice," etc. 
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is not one after asti, " be." That this is more than accidental 
may be shown by other examples. Let us, for instance, take 
one selected by Professor Delbriick ; namely, madaya, a use- 
ful form for this purpose, since it occurs in every book of 
the Rig- Veda as a final dative. The only example offered 
(*£F. V. 148) anyway to illustrate the final dative with asti 
is asti hi sma madaya vas, "there is (something) for you 
to enjoy," 1. 37. 15. 

While this is a perfectly correct statement of the fact, the 
way it is put, as if asti madaya were a normal type, tends to 
obscure the more important fact that this construction with 
madaya, so far from being typical, is unique. It is also per- 
haps not without bearing on the case that 1. 37 is not a very 
early hymn (compare the Brahmanic ending in madayadhvai, 
vs. 14). But apart from this, in no other example of the 
sixty odd cases of madaya as a final dative is it to be found 
with asti alone, the one nearest to this being where, in 8. 
33. 15 (savana) santu appears with the adjective santama 
governing madaya. Ordinarily, the words introducing the 
dative are explicitly or implicitly directive, such as come, 
bring, give, flow, let out, choose (unto), call, welcome, drink 
(unto intoxication), ending with a few cases where the final 
depends on mere words of adornment, e.g. tvam aiijmo 
madaya kam, " we adorn thee to enjoyment," 9. 45. 3 ; sum- 
bhate, 9. 2. 7 ; 38. 3 ; mrjyate, 9. 43. 1 (all in the ninth book); 
one case of patyate, " fitted for," 8. 1. 26, and one of anu-ceti, 
" is reckoned to (or for) " enjoyment, 4. 37. 4. The circum- 
stance that in all the list there is no other final with asti 
points to the fact that the final use is only gradually stereo- 
typed. Movement toward is brought out after the word 
" come " with the full objective, tan a madaya . . . yahy oka 
a, 7. 32. 4, but (as with bhu and jan above) is also implied 
with vrdh, as in indro madaya vavrdhe savase, 1. 81. 1 ; 
drapsa indram madaya vavrdhus, 9. 106. 8, " increased 
(magnified) to enjoyment." The frequent use of "bring" 
also shows enjoyment to be the secondary object ; " to mead's 
enjoyment bring hither (a vaha) the goddess," 5. 43. 6 ; 
" may they direct thee hither (a yachantu), to enjoyment," 
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or "fetch to" (vahantu), 6. 44. 19; the same sense being 
given more completely by expressing the direct object along 
with the indirect, as in 7. 24. 3, " bring unto the song 
to enjoyment." In 1. 135. 1, " assemble unto"; in 9. 2. 8, 
"approach (= entreat) thee to" ; in 1. 117. 1, "the old 
priest invites (vivasate) you to Soma's enjoyment " ; in 4. 
21. 7, "when thou comest forth to," yad dhiye prayase 
madaya (cf. 8. 66. 6), may serve as examples. Compare 
sam . . . anusata gavo madaya, " called you to," 9. 101. 8, and 
indram madaya johuvat, 9. 66. 29, " calling Indra to enjoy- 
ment." 
. The accusative gives, as a general thing, the direct or full 
objective, the dative the indirect: 1. 16. 8, "Indra comes to 
the pressed drink (ace), to enjoy(ment), the Vritra-slayer 
to drink Soma" (dat.); 9. 96. 9, (madaya) samana jigati, 
"comes unto the feast, to enjoy." Examples are numerous 
(1. 135. 5; 8. 64. 12; 10. 44. 1, etc.). At times the accusa- 
tive is used in a simile, almost as if the dative were regarded 
as a parallel to it (cf. Gaedicke,p. 139). Thus, a hansaso na 
svasaiani gantana madhor madaya, "hither, as swans to their 
nest (ace), come to mead's enjoyment" (dat.), 2. 34. 5. The 
coordination of dative and accusative in another passage, 
where ca, " and," connects them, looks to the same interpreta- 
tion : indraya yatra savanani sunve, gaman madaya pratha- 
mam vayas ca, " where I press the Soma to Indra, may he 
come to enjoyment (dat.) and unto the first meal" (ace), 
7. 97. 1. Compare 1. 178. 2, gaman na indra sakhya vayas 
ca, " may Indra come to our friendship and meal," where two 
accusatives with ca take the place of the dative and accusa- 
tive in the last examine. This seems to be another instance 
of the exchange of case animadverted upon above, pp. 95, 97. 
I must even confess to a feeling of doubt as to whether the 
interpretation of the much-discussed later phrase " heaven," 
svargaya lokaya, as a final dative-, is historically correct. The 
earliest example is in full : " the Vishnu-steps are stepped 
heavenward" (dat.). There is in Brahmanic literature a 
stereotyped expression of this character which, in its later 
application, may pass as devoid of directive sense. One per- 
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forms a ceremony (with reference or as) "to heaven"; that 
is, for the sake of getting to heaven. But in its first use 
the phrase appears to be local. The passage is found in TS. 
1. 7. 6. 2, and though it was regarded as a questionable exam- 
ple by Gaedicke (p. 138), Delbriick, SF. V. 148, admits no 
other interpretation than "um des Himmels willen." Yet 
both context and parallel passages would seem to show that 
in this place the meaning is local. The sacrificer who steps 
"heavenward" is identified with Vishnu so completely that 
in SB. 1. 9. 3. 23 he must asseverate formally that he has 
become a man again. As Vishnu ascends the sky, so the 
one who imitates the Sun-god goes symbolically toward the 
sky. Thus in both passages (TS. has first "he goes to 
heaven," ace.) it is said " we have gone to heaven " (aganma 
suvar), and after the Vishnu-steps " toward heaven " have 
been taken, the man, who is Vishnu incarnate (symboli- 
cally), "descends again." So in SB. 5. 4. 2. 6, one who has 
taken the Vishnu-steps has " ascended the worlds," lokant 
samaruhya, where the accusative is used. The natural in- 
terpretation in this passage at least is local. The act is a 
symbol, the " steps are stepped heavenward," as a man by 
means of other ceremonies actually " goes into heaven " (to 
samakram in this formula, illustrated in P W., add parakena 
svargam lokam akramate, Tandy a B. 21. 8. 2). Another 
early example is one where the dative is governed by yujyate, 
"the car of the gods is prepared for (harnessed unto) heaven." 
It is followed by the words "this car carries him unto 
heaven" (ace), TS. 5. 4. 10. 1 f. (MS. 3. 4. 4, "goes 
unto"). Such may have been the process by which the 
phrase passed from local to referential application, as found 
in other passages, yujyate with the dative being used meta- 
phorically (cf . yujyasva yuddhaya) in the sense " apply one- 
self to" = " prepare for." It is a phrase of later date than 
the Rig-Veda, and shows how the directive sense fades into 
the dative of concern, rather than derives from it. There can 
be no question, I think, as to the probable priority of the use 
with a verb of motion in the old symbol of TS. and SB. It 
is at least a little venturesome to cite this case as the only 
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reason for rejecting a clearly local dative in the Avesta, as is 
done in the Q-rundrisg (III. p. 289), where, Vd. 18. 3, "the 
soul goes toward the other world" (dat.) is brushed away 
(as not local) by means of a reference to "Vishnu's steps 
taken with a view to heaven." 

It was regarded by Gaedicke as a strong argument in favor 
of the primitive character of the dative of concern that it 
seemed to be associated with passive verbs. But with Del- 
briick's admission that passives do not take an agent-dative 
(SF. V. 145) there remains only the adjectival gerundive, 
which Delbriick still holds to be construed with an agent- 
dative in its most primitive use. He cites as examples (ib. 
396, 401) havya, idya, daksayya. But it will be found that 
the role of the dative in connection with these and similar 
adjectives is normally not that of an agent. The gerundive 
is rather to be taken absolutely, and further, when this norm 
is violated, the aberrations belong not to the earlier but to 
the later part of the Rig- Veda. The first example, for in- 
stance, havya, is found with the instrumental of the person 
and of means; with the genitive of the person; with the 
ablative absolute ; in four cases with the dative, where the 
dative depends upon an accompanying verb {e.g. 8. 90. 1, 
a nas . . . havya indrah samatsu bhusatu) ; and also in 10. 
39. 10, nrbhyo havyam, and in 1. 33. 2, ya stotrbhyo havyo 
asti (this last being cited as typical by Delbriick). 

It must awaken some doubt as to whether havya was 
originally construed with a dative of (respect as) agent to 
discover that out of all the instances, occurring in almost 
every book of the Rig-Veda, the only examples of the con- 
struction claimed are two, found respectively in the first and 
the tenth books in hymns belonging to a secondary stage 
(Arnold, B). The occurrences of idya agree fairly well with 
this result, the most certain examples being two in the first 
and ninth books respectively. Other examples are to be 
taken out of this category altogether. Thus in abhipitve 
manave sasyo bhur marmrjenya usigbhir nakras, 1. 189. 7, 
the dative depends on the verb (as in tubhyam abhuma, 
above). In 2. 4. 3 occurs daksayyo yo dasvate dama a, 
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where it might be admissible to follow Delbriick were it 
not so isolated a case ; but it is more likely that the dative 
is possessive and the adjective absolute, as in 7. 1. 2, daksayyo 
yo dama asa nityas, the phrase daksayyo yo dame being com- 
plete in itself. The construction resembles that in 10. 144. 
1-2, where Indra is described as being dakso vedhase . . .vajro 
dasvate. Details in regard to this point I give elsewhere, 
the result being that the data, while not disproving 
altogether the interpretation advocated by Delbriick, seem 
to show that the agent-dative (a construction not found in 
Sanskrit, where the gerundive takes either instrumental or 
genitive) is due partly to native imitation of older forms 
without understanding and partly to modern interpretation 
of what was not originally conceived as agent. The verbal 
is indifferently of gerundive or of passive formation, apta 
stotrbhyas, 1. 30. 14, etc. 1 

Parallel to Iliad, 17. 547, Soph. Ajax, 1045 ('to' or 'for' 
after motion), the personal dative stands in (RV.~) 6. 36. 2, 
syumagrbhe . . . kratum vrfijanty api vrtrahatye, " to the 
rein-holder (dat.) they turn (give) strength in the slaying 
of the demon." Is it necessary to interpret the dative rein- 
holder here as a dative of advantage? If so, why do we 
find exactly the same expression with the locative? In 10. 
48. 3 stands mayi devaso 'vrjann api kratum, " on to me the 
gods turned (gave) strength." This latter clause is pre- 
ceded by mahyam tvasta vajram ataksat, " unto me fashioned 
the fashioner the bolt," in the sense " make to or for " ; and 
here and in such usual phrases as uru jyotis cakratlmr aryaya, 
"made wide light to (or for) the Aryan," 1. 117. 21, it is 
not at once to be assumed that we have only reference- 
datives. In the next verse, 1. 117. 22, the dative is in- 
troduced by a clear directive, dadhice 'svyarh sirah praty 
airayatam, " ye set-unto Dadhyank (set upon him) an equine 

1 Compare for details in regard to the use of havya, idya, etc., the article 
referred to above, p. 101. In Greek and Latin this dative is as little agent- 
dative as in the Rig- Veda; est mini agendum is not "to be done by me," 
but " I have to do." A mixture of two constructions is found in Katha Up. 
2. 7: sravanaya 'pi bahubhir yo na labhyas, (God) "who is inappreciable 
even to the hearing by the many " (of whom the many do not even hear). 
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head." The dative is not confined to persons; for example, 
in 1. 111. 3, ataksata (fashion hither unto, i.e. give) is fol- 
lowed by the dative of chariot and of horse as well as of 
person, " fashion victory unto us, unto the chariot, unto the 
horse " ; ib. 2, " fashion strength to us to (for) the sacrifice," 
where taks with the directive a = " give here," as in 4. 33. 8, 
"fashion us wealth hither." 

That the local idea is the Vedic idea in some of these cases 
can, I think, be shown by the instructive parallel which may 
be drawn between a verse of the hymn cited above and a 
neighboring verse, which practically repeats it. In 1. 117. 17 
is told the story of Rjiasva, who was blinded by his father and 
cured by the Asvihs. This feat in 1. 116. 16 appears thus 
recorded : tasma aksi nasatya vicaksa adhattam, "ye healing- 
gods bestowed eyes upon him (dat.) to see clearly " (so that 
he saw). But the very next hymn has, in precisely the 
same clause, aksi rjrasve asvinav adhattam, where, instead 
of the dative of him to whom eyes were given, appears the 
locative, " eyes upon Rjiasva ye bestowed," which is filled 
out with jyotir andhaya cakrathur vicakse, " ye made light 
to (for) the blind, to see clearly." Here it is evident that 
to the Vedic Aryan there is no essential difference between 
the cases ; that he did not feel the dative to be simply " in 
respect to " and the locative to be " upon," but that, at least 
in combination with " set on " (to speak conservatively), the 
two cases were interchangeable. 

So in 2. 24. 14, "who drove out cows and distributed 
them to Div," where the dative dive depends on udajat 
and on vi-abhajat, and 8. 14. 8, ud ga ajad angirobhyas, 
" drove out cows to (for) the Angirases," we must compare 
10. 48. 2, tritaya ga ajanayam aher adhi, where the verb 
connotes motion (as in the examples above), and " I caused 
the cows to go from the dragon toward Trita " is almost 
certainly the meaning. 1 

1 Compare 8. 47. 14, where bad dreams are "carried away to Trita," a 
far-off god, to whom evil is often despatched. Delbruck's interpretation, 
that "send away evil to Trita" is derived from the idea "bringe dem Trita 
hin, damit er uns abnehme," is opposed to the fact that evil is always sent to 
the ends of the world ; cf. BA U. 1. 3. 10. 
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This last passage is not without importance, in view of 
the antithesis between ablative and dative. Cases are not 
uncommon in which such an antithesis is found between 
ablative and locative. Thus in 6. 34. 1, sam ca tve jagmur 
gira indra purvi'r vi ca tvad yanti vibhvo manisas, "many 
songs have come together to you (loc.) and from you out go 
bright thoughts," the ablative and locative are clearly con- 
trasted. But are not ablative and dative as clearly con- 
trasted in 10. 91. 12, imS asmai matayo vaco asmad an rco 
girah sustutayah sam agmata, " many songs (etc.) come 
together toward this (god) from us " ? Compare also the 
example already given, above, p. 98, " from the sky toward 
the sinner," and 2. 38. 11, "hither, us-ward, from the sky, 
come the blessing," asmabhyam tad divas . . . radha a gat ; 
also 8. 3. 17, " from the distance, here- ward, to Soma-drink- 
ing, come hither," arvacinas ... a gala (paravatas). 

I by no means deny (see below) that a dative of interest 
is to be found in the Rig-Veda. It is as palpable in the 
Veda as it is in Avestan, Greek, Latin, German, and modern 
English ("do me a favor"). Two propositions are in fact, 
to my mind, incontrovertible. First — what I have tried to 
show above — there is in many instances, to the feeling of the 
native, more directive force than Professor Delbriick allots to 
the dative. As " send," " abandon," etc., are the equivalents 
of " give over to," and are thus used in Greek, Latin, and 
German, so are they found in the Veda, with a dative which 
is interpreted not only by the later commentators, but, as far 
a,s we can judge, by the poets themselves, in terms of direc- 
tive (approaching local) force. When the nature of the 
example allows, the dative may even become the actual 
recipient, as in bhuvad viryaya, <f>WT dpera. 

Second — what I have ignored above — although it is pos- 
sible to imagine that disassociation (as with the instrumental) 
may result from analogy with the idea of uniting, and that 
apa yanti suryaya, " yield to the sun," 1. 50. 2, a vrscyantam 
aditaye durevas, "be separated to," 10. 87. 18, are by way of 
analogy, as is taught by Brugmann and Delbriick (or in the 
German parallels are a result of the dative absorbing the 
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ablative), yet it is more in accordance with Vedic thought 
to take the dative as a case of implicit interest, as in the 
(rare) cases where " rob" is followed (as also in German) by 
a dative. Compare somnum mihi ademit, etc. Thus bhar, 
<f>epa>, in the sense of <f>epeiv ical ayeiv, takes a dative "robbed 
him the weapon," 2. 30. 2. There is no necessity for defin- 
ing the relationship. As "make him something" takes a 
dative, so may " rob him something." It is from the circum- 
stances alone that the exact nature of the dative can be 
determined; whether, for example, it indicates that an 
action is done for or against one. The " dative of interest " 
then certainly exists in the Rig- Veda, as inl. 24. 14, "loosen 
(pardon) us (dat.) sins" (without dative, 5. 85. 7); ib. 15, 
" may we be sinless (in respect) to Aditi " (dat., but genit. 
in 4. 12. 4); "beg (of) Indra wealth for us" (dat.), 9. 86. 
41 ; " beg water for " (dat. ), A V. 15. 13. 8. 

The theory that the dative was " von Haus aus," both a 
" to " and a " for " case, would seem to satisfy the conditions 
better than any other. Yet, as Speyer himself has said, 1 
the dative does not mark the goal, and though in his 
later work he appears to assume that the dative from the 
beginning was terminative as well as directive (VSS. §§ 43, 
82), the Vedic examples, to my mind, do not quite support 
this view. But it is true that the later language makes 
no distinction between the directive and terminative bear- 
ing of the case. 

How now are we to explain this double nature of the 
dative ? Neither the terminative nor the interest-theory 
alone suffices to answer all needs, and Speyer, in adopting 
the theory of a double nature, simply assumes it on the 
basis of its two functions, without attempting any elucida- 
tion of the cause of the phenomena. 

An explanation may be offered from two points of view. 
First, it is logically possible to get a good deal of interest 
by way of direction. This may be illustrated sufficiently by 
Latin ad, English "at," Sanskrit (a)t-sarati, an adverb- 
preposition, originally directive, then more local, and still 
1 Sanskrit- Syntax, § 79, Rem. 



114 E. Washburn Hopkins, [1906 

keeping both notions, yet with an interest-application. Our 
local " on " also has the notion of interest in the vulgarism 
illustrated by " his mother died on him when he was a child," 
or "his house burned down on him," used merely in the 
meaning of a dativus incommodi. So with our colloquial 
" up to " ; " it is up to you to do something " is equivalent 
to " it is for you " (it concerns you) to do something. But 
perhaps "at" covers the ground better than any English 
preposition. It means "to," "on," "in," "by," yet is distinct 
from "to" in many ways. We strike "at," not "to." We 
once said "gan him pray at ride" (i.e. pray to ride, Vedic 
"pray to give," dat.). In the Rig- Veda price is placed in 
the dative : " I would not give him away — great price " 
(dat.). Delbriick (Cfr. III. 281) associates this with an 
Avestan case parallel to /i axeeaviye 8a><ra?, but it has nothing 
in common with such a "give over to" dative, for in the Aves- 
tan and Greek examples a house and a man, respectively, are 
given over to woe as to a recipient. But the directive-local 
" at " notion suits the case precisely ; it is " at a great price," 
mahe sulkaya, 8. 1. 5, a dative which survives in Sanskrit, 
where sataya parikritas, "bought at a dollar," interchanges 
with the instrumental, and trnaya matva, "estimating at a 
straw," is a regular idiom. So in Old German, kaupon is fol- 
lowed by a pure dative, kauper ser lof . Other Sanskrit idioms 
are illustrated by " at " ; kamaya is " at pleasure," and inter- 
changes with the locative kame. In " what is he at ? " the 
final dative is suggested (compare Old English " at do," our 
"to do," and the phrase "little ado "). Even the time-dative, 
ciraya, " for long," which (" for the future ") in the Veda inter- 
changes with the locative and accusative (cf. ajarasaya), has 
a parallel in our "at last." Its exact Sanskrit equivalent is 
ciram prati (compare irpb<; 6\iyov) with the accusative. " At 
the first thought," "for a first drink," thus stand in the 
dative like "at first," "at once." 

So it is by no means unthinkable that many idioms in 
Vedic use derive from a directive adverbial notion implicit 
in the dative. This I have endeavored to show strictly from 
Vedic usage, and not from any assumed value of the dative's 
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postpositions. But, second, when it is seen that the dative 
actually contains in itself the endings which elsewhere serve 
to designate the ablative, instrumental, and locative, is not 
this supposition strengthened? 1 

But if this be so, then the implicit directive notion of the 
dative must be as general as is indicated by its various end- 
ings, and since these are of great variety, the notion itself 
must be vague enough to leave the dative practically devoid 
of a definite case-notion, often represented only by stem- 
equivalence, as asmehiti stands compared with devahiti. It is 
then for this reason, because asme is not solely a " dative " or 
a " locative," that it is so freely used. 

But again, what sort of a case is that which combines the 
signs of other cases with its own ? Here it is clear that the 
i, which settled into a fairly persistent local sense in the loca- 
tive, was as yet not so firmly established in that sense in the 
dative, but by the concurrence of other forms functioning 
in the same way was more indeterminate. The endings 
themselves, being indifferently locative and dative and in- 
strumental, indicate no one of these notions, and are to be 
interpreted only in the light of their application as else- 
where employed. The dative notion, therefore, is not of 
itself capable of marking specific direction; but, on the 
other hand, it cannot be a case whose meaning is altogether 
conditioned by its later accidental environment. For the 
dative endings do not indicate any possible meaning; the 
case is more or less circumscribed ; and its limitations agree 

1 The locative i is found in several datives of the Sanskrit grammar ; the 
a of the a-declension is supposed by Brugmann to be one with the Slavic 
locative in -e and even to be itself the preposition of the combination a-dhi 
(at, to), as well as to be represented by the Gothic accusative (in -a). If 
this be unacceptable, there is the equation dative = locative (originally), the 
locative, as compared with the dative, being "nur eine andre ablautsform, 
die ausdemselben grundtypus entwickelt worden ist" (Johansson, B.B. XX. 
98). It is enough, however, to point out that the dative contains the loc. end- 
ing -i, and that in me (= mai, /tot), as in asme", locative and dative blend ; 
while the latter form also serves as instrumental (Pischel at fiV. 1. 165. 7), 
and both te and nas are accusative and dative ; not to speak of the bhi of 
tiibhya (tibi) being identical with the sign of the instrumental. Greek -0t» 
keeps the vague notion that unites dative, locative, and instrumental. 
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fairly well with those imposed by the same signs as used in 
other (not dative) relations. 

By the time of the Rig- Veda the locative had taken to 
itself a few adverbs in prepositional function ; never very 
many, however, and chiefly those indicating a combined 
local-directive relation, a, adhi, scarcely any of more purely 
directive character. But the complex nature of the dative, 
especially in its prevailingly personal application, forbade 
its association direct with other adverb-prepositions, and, 
except for an approach to this in Avestan a and avi (which 
later became a dative case-ending) and in Vedic verbal 
compounds, it remained apart, a case utilized for indicating 
direction or only implying it vaguely. It did not need the 
further terminatives which usually marked (with the accu- 
sative and locative) the goal attained; for it was as yet 
only a directive case. On its interest-side, a " make him " 
or " cook him " something, like mi esurio, " desire to eat to 
(for) myself," needed no further directive expression than 
the case itself conveyed. There was no adverbial word for 
"for." Greek and Latin made shift with pro, ob, etc., and 
the Vedic poets had a similar device. 

This device has not, as it seems to me, been evaluated at 
its proper syntactical worth. The usage is not uncommon, 
not only in later times, where Gaedicke recognized its sig- 
nificance, but also in the earliest period. It consists in 
employing an adverb of directive force with the accusative 
to express the idea of concern or relation, exactly as ob, a 
local directive adverb, functions as a " for " word in Latin. 
Thus in 6. 9. 5, kratum abhi, in 9. 62. 1, abhi saubhaga 
(ace), are examples of directives equivalent to " for," i.e. 
to a reference-dative. We thus have a clear indication how 
the interest-idea may be but a natural development of direc- 
tion in the Vedic field itself. Especially is this important 
in cases where the notion of movement is conspicuously 
absent, where also is found the best argument in favor of 
the interest-dative. For though a verb of motion may sug- 
gest a physical basis of the " for " idea in " for whom Vishnu 
stepped three steps," 8. 52. 3 ; " for (to) whom will the gods 
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bring offering?" 1. 84. 18; "for (to) whom the waters flow 
along," 5. 53. 2; "for whom did they come forth?" ib. 12; 
or in "forth rushes your chariot across space, coming to 
(for?) us," 7. 68. 3 (asmabhyam iyanas), and in "arise for 
the pious harness your chariot," 8. 73. 1, yet, when it comes 
to quite undirective expressions, it seems reasonable to main- 
tain that all directive sense must also be lacking in the 'feel ' 
of the dative. So in the phrase " ye break open the moun- 
tain (for) the singers" (dat.), 8. 64. 5; "cook for thee," 

6. 17. 11; "divide wealth for a man," 1. 84. 7 and 3. 2. 11; 
and in " seeking a way for man," 5. 30. 7 and 7. 63. 5 (all 
datives), there fails almost or quite that directive force which 
appears in the equivalents of " give," e.g. " let out " (food to 
the gods), 1. 188. 10, or " pour out," 1. 117. 6 ; and in 
" making a way to immortality," where " way " is literally a 
"going," 1. 72. 9. 

And yet it is precisely by means of local directives that 
the Vedic language expresses interest in the abhi phrases, 
cited above ; as in other passages, other similar words are 
used in the same way. The counterpart of Greek eare, eovee, 
for example, is acha, used only with verbs of motion and 
speaking, a clearly directive " to " (till) word ; yet in 5. 74. 3 
(kam yathas . . . kam acha yunjathe ratham, " (unto) whom 
do ye come, unto whom (i.e. for whom) do ye harness your 
chariot," and in 7. 92. 3, dasvansam acha durone, " come to 
(for) the worshipper," there is the very nuance of interest 
which is all-sufficient to explain the dative of concern. 
Compare the use of abhi and accusative with the passive verb, 
where the " for " idea comes out still more clearly, as in TS. 

7. 1. 5. 6, hotaramva abhy-atiricyate, (what is left over) "is 
left over for (the benefit of) the priest." So too in the early 
prose, abhi with the accusative is used like a dative of respect 
(which develops into the general sense of " in regard to ") 
and tad abhi aha means "as to that he said." 

The locative itself expressed interest (Eng. " about "). For 
example, in "beg for children" and "fight for a field," the 
" for " may be indicated by the locative of children and field. 
But as the locative and genitive widened their scope, the 
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dative settled more into the interest-sense as its specialty, 1 
merging its non-terminative but vague directive meaning 
with the terminative accusative, till in Sanskrit it was 
used as a case interchangeable with the latter for local 
relations. In the Rig- Veda one gets no nearer than the 
directive sense, ksayaya gatuih vidan no asme, 10. 99. 8, 
" he has found us a way homeward" (Ludwig renders both 
datives locally, "so hat zu uns zur wonung er den weg 
gefunden "). One cannot yet, as in Sanskrit, use the dative 
to express "gets home," only the ace, ganta 'si grham, 
2. 41. 2, or loc, durone (above). 

Now it may be objected that with this view, if it obtains, 
the case is left as open as before, and the question may be 
asked what use in showing, for example, directive meaning in 
bhu with a dative, if direction or interest depends on no one 
principle of interpretation? But this fails to take account 
of the elasticity of usage derived from a period of lesser 
linguistic and syntactical rigidity. I do not see how we are 
to blink the fact that the dative endings are employed else- 
where, if not with a purely dative sense at least with a 
directive bearing; or that the form of one of the regular dative 
formatives is one with a directive adverb. Whether the 
directive sense of the dative came from the adverb-preposition, 
or not, in (tu-)bhya = (ti)bi = (a)bhi = Goth, bi (Eng. 
" by "), the association of ideas must have existed, as it must 
have existed in using i as a local sign, i-ha (i-dha, ffla-yevq$~), 
and at the same time as an ending of the formal locative. 
Compare Be (Eng. "to") in oixaSe, olxovBe, practically an 
ending with the accusative, but in German with the dative. 
We need not suppose that a directive force was strongly felt, 
but the equations given by Indie and comparative Aryan forms 

1 For example, da, "give," takes only dative of the recipient at first; 
later, the genitive, 4. 42. 9, and locative. So with words o£ speaking (to) : 
instead of taking, as at first (besides the ace), the dative, with a gradual 
lapse into the objective genitive, they later take the genitive with occasional 
lapses back into the dative. On the other hand, the category of the dative 
infinitive fades out in SK., as do other earlier uses, and the dative remains 
chiefly as a final and "for" case ; its function as an objective of motion- 
words merging with that of the accusative. 
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are not to be altogether ignored. Hence the dative, we may 
say, inclines of itself to mark direction, and it is of value 
to see how much interest may be referred logically and his- 
torically (as evidenced by the parallel use of directive and 
local words implicating interest) to a directive base. If 
abhf with the accusative connotes interest as well as direc- 
tion, then bhi 1 with the stem of a noun may give a similar 
connotation. It may be for this reason that the plural dative 
and ablative were not differentiated. As -tas sufficed to give 
both dative and ablative notions, so bhi perhaps sufficed 
when the ablative was first added to nouns. In the singular 
the bhi form was not used with nouns, so its ablative had to 
be taken over from the pronoun. 

Be that as it may, it is unessential to my argument, which 
is that, according to the data of the Rig- Veda, the dative 
was a directive ease as well as a case of general reference, 
and that Vedic usage itself shows how easily the notion of 
interest (concern) derives from that of direction. What 
we know of its endings strengthens the conclusion that the 
dative was a case used not without inherent association with 
other directive applications of the same signs. 

But the directive expression or implication of the dative 
may apply not only to the concrete but to the abstract. One 
may go to kill (killing-ward), as one may go death-ward or sky- 
ward. If the context requires a special application, then that 
application is involuntarily made; one returns homeward, 
brings an oblation god-ward, casts a weapon foe-ward. But if 
the situation is not of this character, then the directive force 
is felt only referentially. One takes away him-ward the 
weapon, is kind me- ward, the god is worshipful versus the 
worshippers. It is only later that this directive shading is 
merged with the notion of the full local objective, and then 
arise such secondary constructions as "went to ( = into) the 
forest " ; " took her to Ilium " ; " Karthagini iam non ego 
nuntios mittain." These lie already in embryo in the case, 
and appear sporadically even in the Vedic texts. It needs 

1 Note that abhf is accented on the final, probably at first bhi (Latin ob is 
api, hrl). 
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only time to bring them to birth in each separate language. 
The local is not developed from the interest-notion, nor is 
the interest-notion an offshoot of the terminative idea. 
Both revert to a stage where a vague directive force felt in 
the case may be freely utilized ; but this is only gradually 
extended to embrace the function proper to the terminative 
accusative. 1 

1 To the testimony of those who dissent from the reference-interpretation 
of the dative I may add that of Hirt, who, in his Sandbuch der griechischen 
Laut- und Formenlehre, p. 226, says : " Der echte Dativ ist der Kasus des 
entfernteren oder indirekten Objekts und liegt als solcher in alien Sprachen 
vor. Dass er ursprunglich auch eine sinnliche, lokalistische Bedeutung hat, 
ist mir trotz Delbruck Grd. 3, 185 wahrscheinlich." Professor Hirt holds 
that the dative and locative were in form originally identical, being differ- 
entiated only by the accent ; dative *pateraf, locative *paterai becoming, 
respectively, Vedic pitre' and pitari. 



